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Francis Bacon’s Influence

Anna Zauner

Francis Bacon, the famed English philosopher and scientist, contributed greatly to the science world of today. Bacon (1561-1626) remains widely thought of as an individual who revolutionized the process of learning (Epstein 1).  Francis Bacon’s thoughts and ideologies have had a significant influence on many aspects of our lives. From the scientific method, which has been engrained in our heads since primary school, to some of the principals on which America was founded, Francis Bacon lives on today. Bacon is considered by many to be the father of modern science due to his advocacy of experimental conformation (http://www.rosicrucian-order.com/libro3.htm).   Bacon’s idea of a scientific academy was assumed to have been a factor in the founding of the Royal Society of London
 (Hartley 9). It has been said that Bacon was one of the earliest members of the German Rosicrucians, perhaps even resurrecting the school (http://www.themystica.com/mystica/articles/b/bacon_francis.html). The Rosicrucians  became the medium for the new Baconian philosophy of reason and scientific inquiry
. At least one writer says, “If [Dan] Brown were going to search history for a scientific group that connected to the early Freemasons, he [would] need look no further than the Royal Society.” (Shugarts 55). The ways through which Francis Bacon is revealed through each of these separate entities is intriguing. Bacon’s influence can be seen still today through the active organizations of the Royal Society and Freemasonry in addition to revealing itself in the historic writings of our founding fathers and through the teachings of the esoteric
 Rosicrucians . 

Bacon had high career aspirations from the start. He was born on January 22, 1561 in London, England and was the second child of prestigious Sir Nicholas Bacon (Lord Keeper of the Seal) and his second wife, Lady Anne Coke. He was educated at Trinity College in Cambridge starting at the age of twelve. The unexpected death of his father left Bacon with a minuscule inheritance and brought him into financial difficulties. This dramatic change in Francis Bacon’s life meant overcoming significant obstacles. When his uncle, Lord Burghley, would not help Bacon attain a position as a governmental official, he embarked on a political career in the House of Commons (http://plato.stanford.edu/entries/francis-bacon). It was written that,  “Right from the beginning of his adult life, Bacon aimed at a revision of natural philosophy and - following his father’s example - also tried to formulate outlines for a new system of the sciences, emphasizing empirical methods and laying the foundation for an applied science” (http://plato.stanford.edu/entries/francis-bacon. This implies his innate inclination to intellectually explore the sciences. 
 Bacon clearly understood government and had all the qualities of a reconciling statesman (14). Fulton Anderson wrote that Bacon sought to revolutionize the learning process via the use of political power (17). Anderson continued by saying that Francis Bacon was a virtuous man displaying Aristotle’s four cardinal virtues: justice, wisdom, fortitude, and temperance in addition to the three theological virtues: faith, hope and charity (Epstein 18). White calls Bacon’s thinking “provisional” and “definitive.” Provisional embodies Bacon’s views on the political and religious problems of England of his day. His definitive thoughts concerned the utopia condition that he hoped man could achieve in the New Atlantis. The New Atlantis represents the kind of Society, according to Bacon, which was the most desirable for man (Epstein 160). A society of such nature would reach fruition upon the establishment of the Royal Society. 


The Royal Society, officially founded in 1660, was an “invisible college” of natural philosophers who began meeting in the mid-1640s to discuss the ideas of none other than Sir Francis Bacon, even recently after his death. Bacon’s theories concerning scientific experimentation, not surprisingly, coincided with the ideas of the Royal Society. The motto of the Royal Society is “Nullius in Verba”, which translates to “On the Words of None” (http://www.royalsoc.ac.uk/landing/asp?id=3). This motto shows the society’s commitment to establishing the truths of scientific matters through scientific experimentation rather than through citation of authority (http://www.royalsoc.ac.uk/landing/asp?id=3). This motto parallels Bacon’s thoughts as written in Sylva Sylvarum that “philosophical dogma must be replaced by inductive reasoning coupled with physical experiment.” (http://sirbacon.org/royalsociety.htm). The society is dedicated to the free interchange of information and strongly encourages intellectual communication.


The Royal Society envisioned a network across the globe as a public enterprise, an “Empire of Learning” and strove to remove language barriers.  Robert Boyle (1627-1691) began the practice of reporting his experiments in great detail so that others could replicate them. Sir Iasac Newton was a practicing alchemist and his assistant J.T. Desaguliers, a demonstrator for the Royal Society was a prominent Freemason and Grand Master of the Premier Grand Lodge of England (http://www.freemasons-freemasonry.com/freemasonry_enlightenment.html).  During the eighteenth century, Masonic lodges in France became communities for circulating scientific texts which were not yet made publicly available (http://www.sirbacon.org/royalsociety.htm).


Francis Bacon argued, “The philosopher should proceed through inductive reasoning from fact to axiom to law. Before beginning this introduction, the inquirer is to free his mind from false notions or tendencies which distort the truth (http://www.themystica.com/mystica.com/mystica/articles/b/bacon_francis.html). This statement coincides with the motto of the Royal Society. Bacon’s Novum Organum is an account of a new ‘inductive’ method for studying Nature by means of experiments (Hartley 9). This method follows a similar pattern by “involving the collection of as large a mass of facts as possible relevant to the problems to be investigated; the facts were then to be classified into three tables, namely of positive, negative, and comparative instances according to whether the particular property or quality was, respectively, present or absent in circumstances otherwise ‘most akin’ to which it was present” (Hartley 9). The method previously outlined describes, in detail, a process that is based on the ideas of Francis Bacon.


The Masonic order is the direct product of the secret societies of the Middle Ages, such as the Knights Templar, the Assassins, and the Secret Tribunals of Westphalia. This fact results in a number of historical allegations arguing that the rituals of Freemasonry are based on the writings of Francis Bacon. Freemasonry is permeated by the symbolism and mysticism of the ancient and medieval worlds (http://www.sacred-texts.com/esp/stal/sta41.htm). The three degrees of Freemasonry require further investigation. The first degree of Freemasonry is titled ‘Entered Apprentice.’ For an individual to attain this title, he must have a rational mind. The second degree of Freemasonry is titled ‘Fellowcraft.’ For a man to attain the title of a Fellowcraft, he must learn to balance his intellect with his emotions. The third degree of Freemasonry is appropriately titled ‘Master Mason.’ To reach this status, an individual must let go of his rational mind and ego and allow them to die (http://www.freemasonry.bcy.ca/texts /masonic_degrees.html). 

There are a number of intriguing connections between Francis Bacon, the Royal Society, the Rosicrucians, and the Freemasons. Francis Bacon was among those intellectuals who made the greatest contributions to the continuation of applied sciences. As previously mentioned Francis Bacon’s recorded death took place in 1626. There are, however, some records, which would indicate that Francis Bacon’s ‘funeral’ in 1626 was a mock funeral. It has been said that after Francis Bacon’s ‘funeral,’ he went on to live under another name in Germany, faithfully serving the Rosicrucians (http://www.prs.org/gallery-bacon.htm). Some say that Bacon was a high initiate of the Rosicrucian order and his activities, in connection with these secret societies, are of prime importance to the students of symbolism, philosophy, and literature (http://www.sacred-texts.com/esp/stal/sta41.htm). 

A primary consideration of the New Atlantis will illuminate the first aforementioned connections between Francis Bacon and the Royal Society. The New Atlantis (1626) serves as a basis for understanding Francis Bacon’s ideologies and therefore, sheds light on his connections with the Royal Society. The New Atlantis chronicles the adventures of a ship of Europeans sailing from Peru to China and Japan but become lost “in the midst of the great wilderness of waters in the world.” (Bacon 1). They prayed to God that they would be saved and in return found the island of Bensalem. The natives of Bensalem treated the voyagers welcomingly. The gracious nature of the natives continues throughout the New Atlantis. The island of Bensalem was principally founded on the religion of Christianity.  This displays Francis Bacon’s strong beliefs in both religion and in science. In Bensalem, science plays a key role in the development of the society. The goal of the island in the Society of Salomon is “the knowledge of causes, and secret motions of things; and the enlarging of the bounds of the human empire, to the effecting of all things possible” (Bacon 18). The objectives of the Society of Salomon display close correlations between Francis Bacon’s teachings and those of the Royal Society.


“Bacon’s idea of a scientific experimental academy [i.e. Salomon’s House] was said to have been a factor in the foundation of the Royal Society.” (Hartley 9) The Royal Society was founded when twelve men met at Gresham College after attending a lecture on November 28, 1660 by Christopher Wren
, the Gresham Professor of Astronomy (http://www-groups.dcs.st-and.ac.uk/~history/Biographies/Wren.html). They men decided to found a “college for the promoting of physical mathematical experimental learning.” (http://www.themystica.com/mystica/articles/b/bacon_francis.html).


Although this seems obvious today, the philosophical underpinnings of the Royal Society differed drastically from previous philosophies such as scholasticism
 (http://www2.nd.edu/Departments/Maritain/etext/scholas1.htm). These ideas can be directly traced back to Francis Bacon. Bacon had a demand for a planned procedure of investigating all things natural, now known as the Baconian or Scientific Method. (http://www.answers.com/topic/francis-bacon?cat=technology). The intriguing aforementioned connections between the Royal Society and Francis Bacon also point the way to discerning ties between the Freemasons and Francis Bacon.  “Freemasons often speak about fraternity, tolerance, and universal peace.” (http://www.globalfreemasonry.com/articles_02.html). These principals refer back to Francis Bacon’s utopia of the New Atlantis. On the island of Bensalem, where Christians and Jews interacted freely and cared for one another, they were tolerant of each other “resorting to the rhetoric that men are responsible for one another” (http://www.globalfreemasonry.com/articles_02.html). This is a prominent theme in Freemasonry.

The New Atlantis touches on many aspects of humanity that are still relevant today. The selflessness exhibited by the natives embodies the founding ideologies of Freemasonry. When the Bensalem natives took care of the sick voyagers, they were foreshadowing the Masonic qualities of fraternity and responsibility. Tolerance was also widely displayed on the island of Bensalem. When the ship of voyagers first arrived on the island, the natives immediately asked them if they were Christian. They replied that they were; however if had they replied differently, they would not have been discriminated against. This is shown throughout the story when the Christians freely engaged in daily affairs with the Jewish merchants, practicing religious tolerance.


Bacon’s Bensalem was an island with a strong religious foundation. This is evident in the first words spoken by the natives, “Are ye Christians?” (Bacon 2). Bacon was of the opinion that religion was a necessity for the creation of any society. Bensalem is just such an island with a strong religious background. Alexis de Tocqueville, another political and social visionary, observed that religion was indispensable to the maintenance of republican institutions (http://www.loc.gov/exhibits/religion/). After the rebellion against Great Britain in 1776, most American statesmen, as they were beginning to form their own governments, would ultimately share Tocqueville’s conviction (http://www.loc.gov/exhibits/religion/).


 Many of the thoughts, in part, of the Declaration of Independence (1776) can also be traced back to Baconian thought. The Declaration reads, “That whenever any form of government becomes destructive of these ends, it is the Right of the People to alter or to abolish it, and to institute new Government laying its foundation on such principals and organizing its powers in such forms as to then will seem most likely to affect their safety and happiness.”(http://www.archives.gov/national-archives-experience/charters/declaration_transcript.htnl). This section of the Declaration had already been enacted in Francis Bacon’s the New Atlantis. The natives display a reverence for safety in their society when they warn the voyagers not to travel “above a karan [that is within a mile and a half] from the walls of the city without special leave” (Bacon 5). The ‘pursuit’ of happiness is prevalent throughout the New Atlantis and is best displayed by the freedom to live a fulfilled life on the island of Bensalem. This ‘fulfilled’ life is shown by the native’s eagerness to attain any requests the voyagers might have.

 In considering Bacon’s influence on the Royal Society, Freemasonry, and the founding documents of the United States, it is useful to address the Rosicrucians. The founder of the Rosicrucian Order aimed to bring about a universal reformation of mankind (http://www.americanreligion.org/cultwtch/rosicruc.html). The aim of the Rosicrucian Order parallels the philosophy of Francis Bacon who “sought to revolutionize the process of learning”(Epstein 1). In the 17th century, three Rosicrucian Manifestos were anonymously published, Fama Fratemitas (1614), Confessio Fratemitatis (1615), and the Chymical Wedding of Christian Rosenkreuz (1616). Together, all three of these Manifestos represented the legend of a German Rosicrucian named C.R.C, who was later introduced as Christian Rosenkreuz in the third Manifesto. The legend claims that Rosenkreuz studied in the Middle East under various occult masters and founded the Rosicrucian Order. The vague nature of this legend does lend itself to debatable plausibility. 


During Rosenkreuz’s lifetime, the Order supposedly consisted of no more than eight members and when he died in 1484, the Order disappeared only to be “reborn” in the early 17th century when the Manifestos were published. Francis Bacon’s thoughts and ideologies surrounding the revolutionizing of the process of learning may have been believed to resurrect the Rosicrucian school. Due to the “complexity and subjectivity” (http://www.americanreligion.org/cultwtch/rosicruc.html) surrounding the ideas expressed in the Manifestos, there are many different perspectives about them among contemporary Rosicrucians. Some proceed to take the legend
 as the literal truth while others see it as a set of parables with deeper meanings. However, there are some who adamantly believe Rosenkreuz to be an alias for Francis Bacon (http://www.americanreligion.org/cultwtch/rosicruc.html). The publications of Fama Fratemitatis and the Chymical Wedding of Christian Rosenkreuz caused excitement throughout Europe. These works proclaimed the “existence of a secret brotherhood of alchemists and sages who were preparing to transform the arts, sciences, religion, political, and intellectual landscape of Europe while wars of politics and religion ravaged the continent.” (http://www.americanreligion.org/cultwtch/rosicruc.html). This “secret brotherhood of alchemists and sages” can be loosely interpreted as the model for the future Royal Society. 


The intrigue and mystery of delving into ancient texts and political writings is paralleled by the sense of continuity shared between the Royal Society, the Freemasons, the founding theories of America, and finally the Rosicrucians.  Francis Bacon’s thoughts and ideologies have been significantly influencing our world for over four centuries. There seem sufficient evidence to show that Bacon’s writings inspired, in part, the ideologies behind the Rosicrucians, the Royal Society, the Freemasons and the founding of the American Republic, all four of which were themselves interrelated to a degree. In the 21st century, Baconian theories are still relevant and critical to understanding various factors in society, including those governmental bodies as specific as United States Congress to even recent popular fictional novels, including the work of Dan Brown.  Bacon’s legacy endures as our own history evolves simultaneously.
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� Birch, Thomas. The History of the Royal Society of London.1756-7 Vol.7, p.4. 


� The Rosicrucian nature is one of continued development which is influenced by Francis Bacon’s writings (http://www.enlightenedlife.org/hr_mystery_sch.html).


� Esoteric knowledge is that which is highly specialized or advanced in nature, availale only to a narrow circle of “enlightened”, “initiated”, or highly educated people. Some interpretations can even include unconventional or non-scientific belief systems (http://www.kheper.net/topics/esoteric.html).


� Christopher Wren (1632-1723) was a 17th century English designer, architect, and astronomer. Wren designed over 53 English churches in his lifetime including St. Paul’s Cathedral. He was the founder of the Royal Society in addition to the President from 1680-1682.(http://www-groups.dcs.st-and.ac.uk/~history/Biographies/Wren.html).


�  Scholasticism is a method of reasoning taught by academics from 1100-1500. It is not a philosophy or theology, but rather a tool and method for learning which put emphasis on dialectical reasoning.


� According to Emile Dante (1884-1969), the origins of the Rosicrucians have an Islamic connection. As described in detail in Fama Fratemitatis, Rosenkreuz stared his pilgrimage at the age of 16. This pilgrimage led him to Arabia, Egypt, and Morocco where he came into contact with the sages of the East who revealed to him the “universal harmonic sciences.” However, according to a an 18th century Rosicrucian group called the Golden and Rosy Cross, the Rosicrucian Order was created in the year 46 when Alexandrian Gnostic sage named Ormus were converted by one of Jesus’ disciples, Mark. Rosicrucianism was supposedly born out of this conversion, fusing early Christianity with Egyptian mysteries (http://www.americanreligion.org/cultwtch/rosicruc.html).





